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Rahner on Spirituality    Course # D4011S
James J. Bacik           jamesjbacik@gmail.com        419-704-6575

Summer Institute, 2017   The course runs for one week, starting Monday, June 19th and ending Friday, June 23rd, with classes from 1:00 to 3:30 p.m.
Welcome to this course in which we will explore the contributions of Karl Rahner to a contemporary spirituality. This means finding ways of living as effective human beings in the years ahead and of learning to deal with the great questions of meaning and purpose which brush us all, sooner or later. In religious language, it means submitting to the will of God, putting on the mind of Christ and becoming more responsive to the promptings of the Spirit.  Theology should aid us in this task by making available for us the resources of our Christian tradition which can enlighten and enliven us. Spiritual theology is simply theology done well (systematically, rigorously, open to contemporary questions, in touch with tradition) and slanted toward guiding us to fuller human living and more effective action in spreading the Kingdom.

The theology of Karl Rahner seems especially helpful in working out a contemporary spirituality, since he responded to questions which still engage us and provided a comprehensive framework for dealing with them. To be effective, his thought must be translated from its origins in scholasticism and the modern German academic tradition into an idiom familiar to citizens of the USA. Our goal is to understand his theology so that it can illumine the challenges we face today in becoming better disciples of Christ, fully alive and able to make a contribution to humanizing our world.

I look forward to exploring this material with you.  Feel free to ask for advice and direction.  I hope to get to know you personally, perhaps meeting outside of class time.

Required Reading:  Sections from The Great Church Year:  The Best of Karl Rahner’s Homilies, Sermons and Meditations ed. by Albert Raffelt, Crossroad, 1993.  (ISBN 0-8245-1228-6)

Recommended Reading:  Sections from Foundations of Christian Faith by Karl Rahner.  (ISBN 978-0824505239); The Practice of Faith ed. by Karl Lehmann and Albert Raffelt.  (ISBN 978-0824507794); Humble Confidence: Spiritual and Pastoral Guidance from Karl Rahner by James J. Bacik. (ISBN 978-0814683163)

Bacik on Rahner:  You can watch some of my lectures, including eight one hour lectures on Rahner, by going to my website, frjimbacik.org.  Click on Lectures and scroll down to Karl Rahner Made Practical.  More of my writings and lectures are also available on my website.
Course Requirements:
Audit:  There are no requirements, but doing some reading will help you follow the discussion. 
One Credit: (1) Attend all five classes and be prepared to participate; (2) Read the mystagogical passages and the required section from The Great Church Year and write a brief (one paragraph) summary of the most significant points you got out of the material (typed and handed in before class); (3) Write a three page reflection paper on any aspect of the class material.
Two Credits:  Meet the requirements for one credit, but expand the reading to two readings (the second one of your choice) from Church Year and the paper to seven pages; include a summary of some part of the class material.

Three Credits:  Meet all the requirements for one credit, but expand the reading to three sections (two of your choice) from Church Year and the paper to 10 pages that includes some critical judgment about the material.

MA and DMin Students:  Write a 15-20 page research paper.  Consult the professor about a topic and details. 
Final papers are due Friday, August 11th.  They can be emailed to the professor, jamesjbacik@gmail.com, on Microsoft Word or can be sent by postal mail to James Bacik, 1212 Linden Lane, Toledo, Ohio, 43615.
Grading:
In evaluating papers, I look for understanding of class material, precision of thought and expression, use of helpful quotes, extra reading, personal applications and grounded judgments about different positions.  Papers that demonstrate no connection with class material are not acceptable.
 Grading Scale:   

CTU uses a letter grade system.  Students are required to maintain a cumulative grade point average of 3.0.  Please note that pluses and minuses in our letter grade system do affect your GPA.  The instructor is solely responsible for evaluating the course work of students and assigning grades.  At the end of each semester the student will receive a grade report listing the total hours accumulated and the cumulative grade point average.  The Registrar is responsible for distributing the grade reports.  Instructors assign a letter grade, except in practica courses, which follow a pass-fail system.  The Registrar uses a numerical system to compute the student’s grade point average according to the following scale:

A range:  Excellent work  A+/A  4.00 ;     A- 3.75

B range:  Good work  B+  3.50;     B  3.00;      B-  2.75   

C range:  Fair work  C+ 2.50;     C  2.00;      C- 1.75

D range:  Poor work  D  1.00       F:  Fail  0         WP:  Withdrew

CTU Mission Statement:   See Student Handbook (located in the Helpful Links section of D2L at https://d2l.ctu.edu        

Copyright Policy:  See Student Handbook 
Statement on Academic Integrity:  See Student Handbook
Academic integrity demands that a student acknowledge all sources employed in the preparation of written assignments, whether in the use of exact quotations, or in substantial reproduction of ideas.  Failure to do so (plagiarism) will result in a failing grade for the course and may also result in dismissal. 
Bias-Free Language:

Faculty and students are expected to use inclusive, nondiscriminatory language when referring to human beings in classroom presentations and discussions, in written materials and papers for courses, and in projects or theses.  While recognizing the complexity of the cultural contexts and theological issues around the question of how we name God, everyone is also encouraged to use gender-neutral or gender-balanced language and imagery in so far as possible when they speak about God.

Netiquette and Nethics: See Student Handbook Section 4, beginning at page 51. The Student Handbook is available online at www.ctu.edu.

Campus Resources:
Library Hours:  http://www.ctu.lib.il.us/    For information, contact Melody Layton McMahon, Library Director, 773-371-5460
Writing Handbook: Writing and Resource Center is located in room 338 for drop in help with writing and presentation skills.  See resources at union.ctu.edu.  Contact Kathleen Martin, kmartin@ctu.edu, room 370B
Student Services: Contact Kait Christ, Room 347; Ph: 773-371-5536; or studentservices@ctu.edu.
Academic Calendar:  http://www.ctu/edu/academics/academic-calendar

FIRST CLASS     CHRISTIAN ANTHROPOLOGY AND PERSONAL GROWTH 

Summary:   

From one perspective the first religious question is "Who am I" or "Who are We". Our conception of human nature is crucial for our outlook on spirituality. It relates to our optimism or pessimism about our desire for spiritual growth and determines many of the means we employ. A solid anthropology can help us avoid extremes and fads. 

Rahner’s understanding of human beings as essentially oriented to the Holy Mystery and as being necessarily interdependent is central to all of his theology including its spiritual dimension. He has an original intuition of our relatedness to Mystery which is reflected in the prayers in Encounters with Silence (esp. pp. 3-10). This was worked out in a metaphysics of knowledge which showed that all our questioning and knowing demand an Infinite Horizon as a condition of its possibility. This is found in Spirit in the World which is difficult reading and only recommended for those who want to explore the philosophical roots of Rahner’s thought. Hearers of the Word is Rahner’s philosophy of religion which is based on his anthropology. It is easiest to read parts of this work translated by Joseph Donceal as found in the Rahner Reader pp. 1-65. Again, this is very difficult reading. The fundamental points of his anthropology are contained in Foundations pp. 1-137 (esp. pp. 26-43). Crossroads pp. 11-20 has important insights into human nature. For a dialectical approach to Rahner’s anthropology see Humble Confidence p. 1-19.
Mystagogy:
A.  
Quote: "With the coming of Freud, however, men suddenly realized that they were living complacently in a half-world; that within themselves was another strange world full of blind forces and imperious instincts -the world of the unconscious, of whose very existence men had been unaware, and which they now found to fit very uneasily into the categories of materialism... It had been claimed that man was the measure of all things: and now men experienced a bitter awakening to the fact that they could not measure themselves nor fathom their own being... Now a complete mystery to themselves, men saw their neat and trimmed ideas degenerating into a writhing coil of cravings and blind possibilities... These glimpses of strange infinities within us are pointers to a thirst for Infinity, for God, which has been placed by our Creator in the very depths of our nature. We must not seize on these infinities as idols to be enthroned in our lives. The far flung horizons within us must lead us to the Infinity of God if we are to find peace and rest... The depths in us are not pools of stagnant bitterness but the waters of infinity springing up into eternal life. It is easy to stir up the slime; but it needs faith to see behind and through all these dark forces a much more powerful force -the power of the presence of the Holy Spirit.”  (On Prayer pp. 24-27)

B. 
Questions for reflection and discussion: What story best illustrates who I am? What is my dominant image of myself? What kind of person would I like to be? In what ways am I mysterious to myself?

C. 
Prayer: "O Lord how helpless I am when I try to talk to You about Yourself... I'm constantly tempted to creep away from You in utter discouragement, back to the things that are more comprehensible, to things with which my heart feels so much more at home than it does with Your mysteriousness... Where should I flee before You, when all my yearning for the unbounded, even my bold trust in my littleness is really a confession of You?.. I am the one who belongs not to myself, but to You, O God of my life, Infinity of my finiteness.”
Required Reading:  “We Know Ourselves Least of All” in Great Church Year pp. 251-253.
Helpful Reading:  Foundations, pp. 26-43; Practice, “Why Am I a Christian Today?” pp. 3-17; “Love for God and Human Beings” pp.135-136; “Courage” pp. 260-265; Humble Confidence, pp. 1-19.
SECOND CLASS:   DOCTRINE OF GOD AND PRAYER
Summary: 

Our conception of God is related to our self-image and our growth in the spiritual life. It is possible to have false or childish notions of God which distort or impede our human development. Our prayer life is directly influenced by our perceptions of who God is for us.

Rahner shows how we come to know God by reflecting on our own experience as self-transcending creatures. This reveals God to be the Holy Mystery, the Incomprehensible One, the Source and Goal of our spiritual dynamism. He stands in the long apophatic tradition of those who have understood that God is beyond all our images and concepts and cannot be controlled by our wishes or our prayers. This sense of the ultimately mysterious or unknowable character of our God suggests many important ideas about prayer life -- our need to appreciate our absolute dependence on God, the limitations of words and images, the danger of routine in prayer, cultivating a sense of mystery, etc.

Mystagogy:

A.  
Quote: "Somewhere and of sometime or other, we come into existence and already we have set out on the journey that goes on and on, and never again returns to the same place... But where does the journey lead? Do we run the course only to lose the way in the end? No, we know very well that God is the goal of our pilgrimage. He dwells in the remote distance. The way to him seems to us all too far and all too hard. And what we ourselves mean when we say "God" is incomprehensible: Ground of all reality; Sea to which all brooks of our yearning make their way; nameless "Beyond" behind all that is familiar to us; infinite Enigma that conceals all other enigmas in itself and forbids us to seek their definitive solution in what we know or in what can be experience here on earth; boundless Immensity in purest simplicity, in huge stream of all creatures through all time, through every change and every succession. Doesn't our poor heart also have to set out to seek him? The free spirit finds only what it looks for. And God has promised in his word that he lets himself be found by those who seek him. In grace he wills to be not merely the one who is always a little farther beyond every place that the creature on pilgrimage has reached, but rather to be that one who really can be found, eye to eye, heart to heart, by that small creature with the eternal heart whom we call man." (The Eternal Year pp. 43-44)

  B. 
Questions: What is my primary image of God? How has it changed over the years? What experiences have shaped my image of God? How is God related to my self-image? How does God relate to my daily experience? How do I handle the absence of God? How do I react to Rahner's language about God being incomprehensible and ultimately mysterious?

 C. 
Prayer: Thanks to your mercy, O Infinite God, I know something about You not only through concepts and words, but through experience. I have actually known You through living contact; I have met You in joy and in suffering. For You are the first and last experience of my life. You have seized me; I have not grasped You. You have given me Yourself, not just a distant fuzzy report of Yourself in human words. And that is why I can never forget You, because You have become the very center of my being.  (Encounters with Silence, pp. 30-31)

Required Reading:  “If The Heart is Alive, It Thinks of God” in Church Year pp. 93-95.
Helpful Reading:  Foundations pp. 57-68; 81-89; Practice, “The Hiddenness of God” pp. 64-68; four articles on prayer, pp. 84-99. “Good Fortune and Divine Blessing” pp. 270-272; Humble Confidence, pp. 21-27 and 35-42.
THIRD CLASS   THEOLOGY OF GRACE AND RELIGIOUS EXPERIENCE

Summary: 
In our culture, we suffer from an eclipse of a sense of mystery in which the deeper dimensions of our existence are often obscured or distorted.  We must learn to be on alert for God’s presence in all areas of our experience. It is valuable to come to know what we habitually neglect, what illusions and distortions have become part of our psyche.

Rahner provides us with a theology of grace which reminds us that God offers the gift of the divine self to every human being (supernatural existential), and that this offer changes our real existential situation. This offer as accepted (justifying grace) modifies our very being and affects our consciousness. Grace is a constitutive element in all of our experiences. The experience of’ self is the experience of God. Thus, we have a solid basis for being on alert for God's activity in our life. Rahner also provides us with many colorful descriptions of religious experience which are meant to strike responsive chords in us.
Mystagogy:

A. Quote: "Can we recall any occasion when we kept silent although we longed to defend ourselves and although we were in danger of being unjustly dealt with? Did we ever freely forgive someone from whom nothing was expected in return and who would take our silent forgiveness simply as a matter of course? Did we ever obey, not because to do otherwise would have got us into trouble, but solely for the sake of those silent, incomprehensible mysteries which we call God and God's will? Did we ever make a sacrifice that was thankless and unnoticed and did not even give us a sense of inner satisfaction? Were we ever a prey to utter loneliness? Did we ever decide on something purely at the dictates of our own conscience, something that could not be discussed with or explained to anyone else. Something in which we acted entirely on our own, fully aware that we were taking a step for whose consequences we should be held everlastingly accountable?....If we can discover whether any such experience came our way….we may be sure that the spirit was at work within us.  (Belief Today, pp. 39)

  B.  
Questions: What comes to my mind when I think of religious experience? How is the Spirit at work in my life? Can I ever see my crosses and failures in a positive light? Do I try to pray throughout an ordinary day? In what circumstances?

 C.  
Prayer: I should like to bring the routine of my daily life before You, O Lord, to discuss the long days and tedious hours that are filled with everything else but You. In Your loving mercy, look at my soul, a highway on which countless trivialities, much empty talk and pointless activity, idle curiosity and ludicrous pretensions of importance all roll forward in a never-ending stream. How can I redeem this wretched humdrum? I myself have dug the rut. Through my own attitude I can transform the holiest events into the gray tedium of dull routine. My days don't make me dull -it's the other way around. That's why I now see clearly that, if there is any path at all on which I can approach You, it must lead through the very middle of my ordinary daily life. If You have given me no single place to which I can flee and be sure of finding You, then I must be able to find You in every place in each and everything I do. In Your love all the diffusion of the day's chores comes home again to the evening of Your unity, which is eternal life. 

Required Reading:  “God is With Us” in Church Year pp. 40-43.
Helpful Reading:  Foundations, pp. 116-137; Practice, “Experiencing Transcendence” pp. 57-62; “Experiencing God” pp. 62-68; “Experiencing the Spirit” pp. 77-84; Humble Confidence, pp. 27-35.
FOURTH CLASS   CHRISTOLOGY AND RELATING TO JESUS

Summary: 

Christian spirituality is not merely a philosophy of life or an acquired wisdom, but involves a commitment to Jesus Christ as the Absolute Savior.  Spiritual growth demands development of a personal relationship to Jesus.  This is difficult if the true humanity of Jesus is denied or obscured.  It is also impeded if there are great doubts about what we can know of the historical Jesus.

Rahner provides us with a Christology which stresses the humanity of Jesus and tries to avoid mythological sounding explanations of the Incarnation.  He has insisted that we must go beyond the formulas of Chalcedon and find new ways of explaining Jesus as true God and true man.  He answers the problem of the relationship between the Christ of faith and the Jesus of history by insisting that Jesus understood himself as the Absolute Savior, and so did the early followers.  He presents the Resurrection within the framework of our own desire for immortality and insists on the possibility of establishing a genuine relationship with Jesus Christ. 
Mystagogy:

A.  
Quote: If you ask an ordinary average Christian, "Can you really think that the eternal Son of God, Jesus Christ, can pray to the Father? Can you really think of Him as someone humble and obedient?... he or she will at least be tempted to say that all of this is impossible to ask for," after all, Jesus is God." Such, of course, is not the case. Jesus can pray; Jesus can be humble; Jesus can fall mute before the incomprehensibility of God, Jesus can be obedient, Jesus can have new experience. Jesus could not say "I always know everything in advance."... there are people who actually do make Jesus the center of their thinking and willing, their love, their whole existence.  (The Love of Jesus and The Love of Neighbor)

  B. 
Questions: How do I react to the suggestion that Jesus grew in his own self-understanding? What does accepting Jesus as our role model imply for our lives today? How do you respond to Rahner's suggestion that we "throw our arms around Jesus?" 

 C.  
Prayer: Grant, O Infinite God, that I may ever cling fast to Jesus Christ, my Lord. Let his heart reveal to me how You are disposed toward me. I shall look upon his heart when I desire to know Who You are. But I have still one more request. Make my heart like that of Your son. Make it as great and rich in love as His, so that my brothers and sisters-or at least some of them, sometime in my life-can enter through this door and there learn that You love him. God of Our Lord Jesus Christ, let me find You in his heart.  (Encounters with Silence, pp.17)

Required Reading:  “Taken Up in the Eternal Day of the Son” in Church Year pp. 138-142.

Helpful Reading:  Foundations, pp. 203-206;   268-273;   305-311; Practice, “Love for Jesus” pp. 136-142; “Following the Crucifixion” pp. 142-151; “Jesus Christ as the Meaning of Life” pp. 305-311; Humble Confidence, pp. 43-70.
FIFTH CLASS    ECCLESIOLOGY AND A COMMUNAL SPIRITUALITY
Summary: 


How do we combine our desire for self-actualization and growth as an individual with being a member of a community? How can we show that authentic Christian living has an ecclesial dimension? A contemporary spirituality demands that we learn to live in a pluralistic world and avoid the distortions which come with an excessively isolated existence. How can the Church be more responsive to our need for challenging and supportive community?

Rahner shows that our nature and the essence of Christianity demands an ecclesial expression. He sees the Church as the sacrament of the Kingdom and stresses the need for renewing our Church so it is a community where spiritual growth is fostered, equality celebrated, love made real. This may require radical reforms. Some of his best suggestions along this line are in The Shape of the Church To Come written in the early 1970s. His theology stresses that we can achieve our full potential and avoid the dangers of our own egoism only by being involved in a larger community.
Mystagogy:

 A.        Quote: "Any parish should be a genuine community in faith, hope and love, a people truly abroad together on a common pilgrimage. One can readily imagine a rather individualistically inclined Christian who attends church on Sunday, receives the sacraments, reads the holy scriptures in private, and who, nevertheless, copes with life quite well without having to belong to a basic community in the strict sense. But there are surely many people as well who feel a religious dereliction, a loneliness, a coldness, who feel more intensely than most others, that they want to praise and adore God together with their Christian brothers and sisters, and open their hearts to religious questions and problems in some degree of mutual relatedness to their fellows. (A Christian community should be) an actual community of human beings who really feel that they belong to one another, who are in some true sense a family, a church community, a confederation of love, a union of genuine Christian believers. Such a community should be a unit in which living Christian love is not only theoretically proclaimed but concretely practiced.  (The Practice of Faith, pp. 167-171)

  B.  
Questions: Do I personally feel the need for a more intimate Christian community? Can I identify with those who say that they have too much community in their lives? Does my parish satisfy my needs for Christian community? In what ways does my family life have religious dimension? How should a parish be a sign of the kingdom?

  C.  
Prayer: I shall pray for the Church, my God. My faith can only survive in the community of those who together form the holy Church of Jesus Christ. Truthfully, I do not consider myself to be any better than others in the Church. How tiresome, feebleminded, shortsighted, and tyrannical office holders in the Church appear to me to be at times, solely concerned with the reputation of the organization and, I in the worst sense, conservative and clerical. I only too rarely hear them publicly confess their errors and mistaken judgments. God, have mercy on us poor, shortsighted and foolish sinners, we who form the body of your Church. I shall continue to labor on behalf of the far-sighted among us who are able to glimpse the miracles of your divine grace occurring within the Church itself. The Church professes for all times your divine grace and your unspeakable grandeur above and beyond anything which can be imagined.

Required Reading:  “Pentecost:  Fear of the Spirit” in Church Year pp. 215-220.
Helpful Reading:  Foundations, pp. 389-401; Practice, “The Parish” pp. 164-174; “New Offices and Ministries in the Church” pp. 191-199; “Criticism in the Church” pp. 228-235.  The Shape of the Church to Come is one of Rahner’s best treatments of the church; Humble Confidence, pp. 71-91.
                                                   Helpful Background Material on Rahner
A.  Biography - Born March 5, 1904, in Freiburg, Germany, the middle of seven children; in 1922, followed in brother Hugo’s footsteps and joined the Jesuits; 1924-27, studied philosophy in Feldkirch, Austria, and Pullach, near Munich, reading Kant and Marechal in addition to regular course work; 1927-29, taught Latin in Feldkirch; 1929- 1933, studied theology in Valkenburg, Holland; 1932, ordained a priest; 1934, went to Freiburg to study to become professor of history of philosophy where he attended seminars of Martin Heidegger and did his doctoral dissertation under Martin Honecker which was rejected for being too influenced by Heidegger (later published as Geist in Welt); 1936, went to Innsbruck where he completed in one year his doctorate in theology with a dissertation on the Origins of the Church from the Side of Christ; 1937, began teaching theology at Innsbruck and gave summer lectures, later published as Hearers of the Word; 1938, Nazis abolished the theological faculty of Innsbruck and in 1939 Rahner was banished from the Tyrol and went to Vienna where he lectured and did pastoral work during the war. The last year he had to stay in a small village, (Mariakirchen in Lower Bavaria); 1945, started teaching dogmatics at Berchmanskollege near Munich and doing pastoral work there; 1948, called back to Innsbruck where he taught theology until 1964; during this time he was incredibly productive, involved in three important discussion groups dealing with ecumenism and religion and science, writing and lecturing, as well as editing large projects, including Sacramentum Mundi and Quaestiones Disputatae series; he also had his troubles with church authorities, not being allowed to publish a book on Mary, forbidden by the Holy Office to speak on topic of concelebration (kidded Paul VI ten years later about concelebrating Mass himself); forced in 1962 to submit everything he wrote to preliminary censorship in Rome (John XXIII made him a Council peritus later that year, effectively lifting the ban and giving him freedom he enjoyed the rest of his life); during the Council he gave lectures and helped on the documents on Revelation, Church, and Church in the Modern World; 1964, he left Innsbruck and took Guardini’s chair in philosophy and religion at the University of Munich where he taught for three years; his course material became the basis for Foundations; 1967, he left Munich when the theology faculty failed to allow him to work with theology students and went to the University of Munster as Professor of Dogmatics until he retired in 1971; he then returned to Munich where he stayed until 1981, when he returned to Innsbruck; 1984, his 80th birthday brought him great honors; shortly after he became ill, summoning the strength to dictate a letter asking Peruvian bishops to protect Gutierrez and liberation theology; March 30, 1984, late in the evening, he died after becoming quite peaceful.

B.   Personality:    humble, "growling charm," had "the church in his guts" (Metz); dedicated Jesuit; extremely responsive to concrete needs of others; volatile and able to express anger; sober realist; suffered from angst increasingly in late life; interested in ordinary things; liked earthy people and avoided the pompous; interested listener with ability to ask questions; tremendously energetic worker; did not want disciples; replied promptly to letters; sought help from others in meeting his responsibilities; often asked the well-to-do for money for the poor; did not drive but liked others to drive him fast and loved to fly; functioned as a "psychotherapist for humanity;" playful and childlike but didn’t have any hobbies; learned to express tenderness later in life; loved freedom; very outspoken; his correspondence with poet Louise Rinser (over 2,000 letters which are not published).  She published hers in 1994 creating a stir in the German press.
C.   His Central Insight
1.  Rahner had an original intuitive understanding of human beings as essentially related to the Incomprehensible Mystery. cf. Encounters With Silence.
2.  He works this out philosophically in Spirit in the World, where human beings are seen as infinite questioners whose knowledge can only be understood in relation to an infinite horizon; and in Hearers of the Word, where humans are on alert for a possible word from God in his history.

3.  This fundamental understanding of humans as dynamically transcending everything finite in a drive towards the Infinite (self-transcendent) is like a powerful searchlight which Rahner uses to shine on a vast array of theological problems.

D.  Two contributions - David Tracy says Rahner is among the five most influential Catholic theologians (Origen, Augustine. Aquinas, Bonaventure).

1.  He helped rescue Scholastic Theology from its decadence by reinterpreting terminology and doctrines, refocusing on forgotten truths, suggesting new questions, applying doctrines to real life, giving impetus to Vatican II, etc.

2.  He created a new paradigm for Catholic theology which includes these elements:  (1) engagement with the contemporary world; (2) a careful examination of human experience which reveals a mystery dimension; (3) a reinterpretation of traditional Christian doctrines in a modern evolutionary context; (4) a refocusing of the Christian message showing its organic integrity (a Christocentric theology of grace and a theological anthropology illumined by Christ); (5) a sophisticated method of correlation.

E.   Contributions to spiritual theology, i.e., theology directed towards personal growth, life of the spirit, effective living, etc. Everyday Faith pp. 185-190 (Aquinas as spiritual theologian).

1.  An organic comprehensive theology which helps put individual questions in larger perspective.

2.  A solid anthropology which guards against simplistic answers, wild swings between extremes (between naive optimism and cynical pessimism, for example) accepting latest fads, etc. He helps us to see ourselves as interdependent and essentially oriented to Mystery. His approach solidly grounds the effort to achieve deeper self-awareness.

3.  A great sense of incomprehensibility of God which precludes exclusivist approaches to piety, efforts to manipulate or control God, making idols out of any finite means employed in the spiritual quest (Bible, doctrine, liturgy, etc.)

4.  A realistic approach to sin and guilt which refuses to put them in a zone of silence but sees sin as an abiding dimension of human existence (an existential) which is always encompassed by a more powerful grace.

5. A theology of grace which avoids the extrinsicism of the past (grace as a supernatural with little influence on our conscious life) while maintaining the gratuity of God's self-loving.  This leads to a great emphasis on religious experience, finding God in the ordinary and everyday, being alert to the intimations of God's presence, etc.

6. His theology of revelation provides a way of avoiding exclusivism, of viewing world religions positively, of having a salvation optimism, even as regards atheists, while maintaining allegiance to and confidence in the Christian tradition as the high point of the revelatory process.  This helps us to be open minded without being mindless relativists.  It also encourages us to appreciate the concrete character of Christianity and to achieve a sense of the particular manifestations of God's presence.

7. His Christology helps us appreciate the humanity of Jesus, sense the importance of a personal relationship to Jesus Christ, understand the Incarnation in a non-mythological way, view the resurrection of Jesus in relation to our own longings for immortality, etc.

8. His ecclesiology helps us avoid ecclesiolotry while appreciating the need for supportive and challenging community and our responsibility to make the Church a genuine sign of the Kingdom.

9. His explicit writings on the spiritual life encourages us to achieve a hopeful realism and a responsible freedom as well as offering numerous practical insights into the process of achieving self-acceptance which is the main element in spiritual growth.

10. His sacramentology relates real life to liturgy and encourages us to avoid formalism in worship, to see sacraments, not as substitutes for faith, but as means of stirring up faith.

11. His moral theology reminds us that we experience a gap between who we are and who we ought to be, and that we are therefore called to continual growth.  He gives us an existential ethics which emphasizes the unique call given to each of us by God and which places laws and general principles in this larger framework.  This is helpful in avoiding legalism and extreme situation ethics.

12. While Rahner's theology can tend to privatism or individualism, it is possible to use his anthropology of interdependence, his teaching on the essential unity of the love of God and neighbor, his many contributions to the Christian-Marxist dialogue, his ideas on the ecclesial nature of Christian life as a basis for promoting a prophetic spirituality which is attuned to social injustice and which encourages work for social justice as an essential part of a Christian spirituality.
13. His eschatology encourages us to face death realistically, but with an ultimate hope in a God who will satisfy the deepest longings of our hearts and who will bring the whole of creation to a final fulfillment.

14. His many efforts to compose short creeds and to provide organic and comprehensive summaries of the Christian faith aid us in achieving an enlightened simplicity which sees Christianity as the essential response to the question we are.
F.     Spiritual Writings
1. His theology in general has a pastoral or spiritual bent.  The more scientific theology is, the more practical it will be.  Thus his great work Foundations of Christian Faith can be read profitably from the perspective of the spiritual quest.  The same can be said for the twenty three volumes of the Theological Investigations.

2. These are works which are explicitly devoted to the spiritual life:  The Spiritual Exercises (a commentary on Ignatius’ work which stresses its value in discerning the will of God in concrete matters and important decisions, 1965); Encounters With Silence, (a collection of simple prayers first published in 1937); Watch and Pray with Me (meditations on the Agony and Passion written in 1949); The Eternal Year (sermons for major feasts originally published in 1954); On Prayer (sermons on theme of prayer originally preached in 1946); Opportunities for Faith (a collection of sermons and addresses mostly given between 1968-1970 on a wide variety of spiritual questions); Christian at the Crossroads (a collection of articles mostly from the early 1970s); Belief Today (articles from the 1960s on the theology of everyday things, problems of faith today and the simplicity of Christianity); A New Baptism in the Spirit; Confirmation Today (1974); Leading a Christian Life (short meditations on the sacraments originally done in 50s and 60s); The Priesthood (material from a retreat given to priests in 1961); Biblical Homilies (short sermons mostly for Sunday liturgies given from 1953-1958); Allow Yourself to be Forgiven: Penance Today (1974); Everyday Faith (sermons and meditation on major feasts 1966); Mary Mother of the Lord (conferences given on Mary originally published 1956); The Religious Life Today (short articles on various aspects of religious life originally published in 1974); Theological Investigations, Vol. 3,7,8 and 16 (especially helpful on questions of the spiritual life); Meditations on Freedom and the Spirit, Seabury 1977; The Courage to Pray; Spirit in the Church 1979 (1st part is new - other sections are previously published books - Visions and Prophecies, Dynamic Element in the Church); Prayers for a Lifetime.
3. Commentaries: A World of Grace ed. by Leo O’Donovan, Seabury 1980 (a helpful collection of commentaries on the various chapters of Rahner’s Foundations done by various authors); Bacik Apologetics and the Eclipse of Mystery (uses Rahner’s notion of mystagogy to construct the first step in a Christian response to a loss of the sense of mystery in our culture); A Rahner Reader ed. by McCool (collection of articles by Rahner with helpful introduction by McCool); America Magazine, Special Issue by Karl Rahner, October 31, 1970; Karl Rahner by Karl Heinze Weger. Exploring the Faith by James Bacik, 25 1 /2 hour videos summarizing Rahner’s theology (Videos with Values: 1-800-233-4629).  Pekarske, Daniel “Abstracts of Karl Rahner’s Theological Investigations 1-23” Philosophy and Theology Vol. 14 N. 102 (2002); The Cambridge Companion to Karl Rahner ed. By Declan Marmion and Mary E. Himes (2005); A Spirituality of Everyday Faith by Declan Marmion (Eardmans 1998); Rahner Beyond Rahner ed. by Paul Crowley (Sheed & Ward 2005).

4.  Anthologies: The Practice of Faith ed. by Karl Lehmann and Albert Raffelt (Crossroad paperback 1992); The Content of Faith ed. by Karl Lehmann and Albert Raffelt (Crossroad 1992); The Great Church Year ed. by Albert Raffelt and Harvey Egan (Crossroad 1993); Karl Rahner in Dialogue ed. by Harvey Egan et al. (Crossroad); Karl Rahner Spiritual Writing ed. by Philip Endean (Orbis 2004) cf. Karl Rahner in Dialogue: Conversations and Interviews, 1965-1982 ed. by Paul Imhof and Hubert Biallowons.
